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Aims and Purposes of the Theo- 
sophical Society and of the Blavatshy 
Lodge :— 

1. To form a nucleus of the Universal Brotherhood of 

Humanity, without distinction of race, creed, 
sex, caste or colour- 

2. To encourage the study of comparative religion, 

philosophy and science. 

3. To investigate unexplained laws of nature and the 

powers latent la man. 


COUNTRY CIRCLE. 

For those members unable to attend the Lectures 
and Study Classes of he Lodge a Country Circle is 
conducted by Miss L. J. DicKinson, Trebrea Lodge. 
Tintagtl, to whom members are cordially invited to 
apply for particulars. 

Theosophical and Occult Magazines are circulated- 
There is no extra subscription. ‘ 


For information respecting Blavatshy Lodge apply 
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Study and Practice. 

A Lecture delivered by Mrs. Annie Besant at the 
Mortimer Hall, London, on 2nd October, 1919, 
under the auspices of the Blavatsky Lodge of the 
T.S. in England and Wales. 


Mr. Chairman and Friends, 

Many years have passed away since the Blavatsky 
Lodge was formed, and many of you who are now 
here have not, I suppose, in their memories, any 
memory of having seen H. P. Blavatsky as many of 
us knew and loved her. The first Lodge, you will 
remember, in England of the Theosophical Society 
was the London Lodge. That was a Lodge espe¬ 
cially of students, people who knew each other well 
and who studied together along very careful and 
thoughtful lines. Being a Lodge entirely of students, 
and following what one may call a sequential kind 
of study, it did not welcome casual visitors nor people 
from the outside world. And H. P. Blavatsky 
thought that it was necessary that the ideas of Theo¬ 
sophy should be very, very widely spread, and that 
we needed to have what may be called a more popular 
Lodge, in order that these teachings might reach 
anyone who cared to come in the way of hearing 
them. H. P. Blavatsky was, to a very, very marked 
extent, what she loved to call a democrat; she liked 
democratic ways and the welcoming of all. And, in 
addition to that, she was also, as you all know, an 
Occultist, and she laid immense stress on welcoming 
anyone who came who desired to learn something of 
the Divine Wisdom, even if they had only come out 
of pure curiosity, and sometimes out of curiosity of 
a not very elevated kind, more to see the teacher 
than to listen to the teachings. For, from her stand¬ 
point, to come into touch with Theosophical teaching 
at all was by no means a matter of chance. Anyone 
who came into touch with it, came into such touch 
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because they had done something in the past which 
had brought them into contact with either some per¬ 
son or some teaching connected with the Great 
Brotherhood, and she always felt it was possible that 
the most casual visit, where a Theosophical lecture 
was being given, might awaken some ancient memory, 
and so i>oint the way to renewed study and renewed 
progress. So very strongly did she feel that, that 
some of us in our superior wisdom thought she went 
rather too far. Because, if anybody came just to 
see her, moved generally by curiosity as one would 
say, she would always ask them to join the Theo 
sophical Society, and if either they had shown any 
inclination to do it, or, as sometimes was the case, 
they were too shy when she asked the question in a 
somewhat insistent manner, she would send off the 
Countess Wachmeister to fetch a form, she and the 
Countess would be the two introducing members, and 
the visitor, either willingly or unwillingly, was put 
among the Fellows of the Theosophical Society. We 
thought that was rather a rough and ready way of 
pulling people in; but she used to say: “ Well, my 
dear, they have come into touch with it once and 
perhaps they will be more in touch with it in the 
next life.” So, in that way, some people were 
brought in, and turned out ultimately very useful 
members. That, of course, is against the modern 
way of doing these things, and some of our Lodges, 
I think, almost insist that people shall go through 
a long course of reading and preliminary study before 
they are admitted to the Fellowship of the Thco- 
sophical Society. That was not H. P. B’s way; she 
never let go a chance of bringing anybody into the 
Society. Some of us were caught by her spirit and 
began a very earnest propaganda. And so the 
Blavatsky Lodge was formed in those days, in order 
to give an opportunity for anyone who liked to come 
in to learn, or to listen at least to, something of Theo¬ 
sophical teaching. 

Her own special students who came regularly were 
not all of them perhaps exceedingly apt pupils. And 
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I remember being somewhat astonished, when I had 
been only to three or four meetings, at hearing one 
of the senior students put a question as to what part 
of the machine was Parabrahman ! That took us a 
little aback, because some of us had not thought at 
all of Parabrahman in that curious kind of way. 
H. P. B. took it quite quietly, after one look of 
-astonishment at the enquirer, and then explained that 
Parabrahman was everything, and could not be said 
to be a part of a machine. I mention that to show 
how very elementary the study was in those early 
days. The practice was almost as unusual as the 
study. When H. P. B. went off to the Channel 
Islands, I think it was, leaving very few students 
behind her, she said we must not break our sequence 
of meetings on any account. When one of us said: 
14 Well, perhaps, none of us will be here, ,, she would 
say : “Well, one of you will be here, and that per¬ 
son must hold a meeting.” At New York, Mr. 
Judge, at one time, when all the people dropped 
away, held meetings consisting only of himself for 
many weeks, and, after a time, one or another 
dropped in, and so the meetings grew. He believed! in 
the power of thought, and, quite accurately, refused 
to allow the chain of meetings to be broken. So, we 
met at the rooms of H. P. Blavatsky; two or three 
of us together. And there is High Authority, you 
know', for saying: “ Where two or three are gathered 
together in my Name, there am I in the midst of thcm. ,, 
That was most faithfully carried out in the early days 
of the Blavatsky Lodge. After a time, our studies be¬ 
came more careful and more closed, not always in 
the Lodge, but at any casual time when H. P. B. 
was inclined to talk. We learnt very, very much 
from those casual talks, usually round her card table 
when she played Patience, as she often did in the 
evening. She would call us together round the table 
and just mark down on the green cloth any kind 
of diagrams that she thought would help us. And, 
when she found us exceedingly stupid, as she some¬ 
times did, partly perhaps because, as she would say, 
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she was not born a teacher, she would hit upon one 
or other of us in whom she thought she saw a gleam 
of intelligence, to explain to the others what she was 
trying to teach. 

Our study in those days was surrounded by many 
difficulties. At the present time you have a number 
of books in which the writers have tried to be as 
lucid as they can be. Brought up in the West, they 
have had the Western idea that the way to teach is 
for the teacher to make everything very, very clear 
and free from doubt. The Eastern way is for the 
teacher to throw out a few cryptic sentences and leave 
the pupils to worry at them until they had found out 
something of the meaning. That is the old Eastern 
way which many Eastern teachers still continue. A 
very stimulating method of teaching to anyone who 
wants to learn. Of course, some .people are best 
helped in that way, and some by having everything 
put to them in a way which makes everything clear 
to begin with. There is one great disadvantage in 
that kind of study, and I say it because I am one 
of the sinners who have tried to write clearly and 
definitely so that people might understand what they 
read at the first reading. It may be very nice in a 
w’ay for the pupil, but I am not sure that it is good 
for him, because it makes him think he knows a 
thing before he really does know it. You do not 
know a thing until you have grown to the point 
where you recognize it as true. Before that, you 
merely memorise a thing, and think you know it; 
that does not imply intellectual effort and the strenu¬ 
ous endeavour which is the most valuable part really 
of study. Things which are very, very clear do not 
lax the intellectual faculties sufficiently. I know 
that is not a view which is popular, but, none the 
less, it is true. It is better for the student really to 
read a thing, and then go back sentence by sentence, 
think over it, meditate over it, and try to get out 
of it everything it contains. In that way intellec¬ 
tual evolution is more rapid, although you may, of 
course, increase your knowledge in a way, or rather,. 





accumulate facts, when you are reading our modern 
textbooks. 

One great advantage of the “ Secret Doctrine M is 
that it is not what you may call a very easy book, 
nor is it particularly lucid. For one thing, it is 
written with information on one matter scattered over 
the whole of it and all kinds of other things coming 
in between. When, for instance, H.P.B. is telling 
you something about the Hierarchy, she will sud¬ 
denly turn to Egypt or Palestine or anything that 
took her down a by-way of thought that she found 
attractive. So if you really want to get a knowledge 
of the facts out of the “ Secret Doctrine,’* the only 
thing to do is to take notes as you read, classify your 
notes, and then study one class of notes on a single 
subject which will take you over the whole three 
volumes, in order that you may find out all she has 
said on that particular point. 

I still remember the time when Mrs. Cooper- 
Oakley and myself (Mrs. Cooper-Oakley being a very, 
very careful student) always went down to our work 
in town with a volume of the “ Secret Doctrine ” 
under our respective arms, and, either inside or on 
the top of an omnibus, read up a page and tried to 
find out what H. P. Blavatsky meant. Sometimes, 
rashly, we would ask her what she meant. She did 
not encourage our questions, but preferred that we 
should try to find out for ourselves. Candidly, some¬ 
times, she was not sure what she had meant, very 
often because it was isolated from the train of thought 
in which she had written at the time. If you gave 
her time she would always be able to solve the diffi¬ 
culty, but it was a different thing to ask her suddenly 
what she meant by some very abstruse thing which 
she had clearly in her mind when writing, as she 
often did, evoking moving pictures. (I do not, of 
course, mean what is conveyed by the words in these 
days; I had not thought of that when using the 
phrase! What it means is that when you are study¬ 
ing a subject from the occult standpoint, with occult 
help, the facts are put before you by living pictures. 
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and these, if, for instance, it happens to be a histori¬ 
cal scene, move in front of you as you study them. 
But, after all, there is a certain resemblance between 
the modern moving pictures and those to which I 
refer, because a thing does come on in front of your 
eyes, and you write down what you think you see.) 
Sometimes, you iind out that what you think you 
have seen, you have seen wrongly, but gradually you 
get into the way of studying in that fashion, and it 
is the most illuminating form of study you can have. 
Gradually you get accustomed to the way of looking 
at things and transcribing them. And it was in that 
w r ay that much of the “ Secret Doctrine 99 w*as 
written, and that is partly the explanation of the 
lack of arrangement of the work which modern 
students complain about. 

At H. P. Blavatsky's wish, some of us, after she 
had left us, tried to arrange and put things in order, 
and I still remember the agonies I suffered in com¬ 
piling Volume 3. That had to be done out of notes 
she had left. The notes were fragmentary, and if 
you had seen me sitting on the floor with H. P. 
Blavatsky’s notes around me, getting the various notes 
on one subject together, often finding several that 
w T ere the same note rewritten with some alteration 
or addition and having to piece them together, trying 
to find my way out of the tangle, you would have 
realized that the study of H. P. B’s writings was n 
very much more difficult matter than the subjects of 
those writings written in a very much simpler and 
more systematic form. The third Volume is her own 
words, but sometimes the sentences of which it is 
composed were scattered over different pieces of paper 
which had to be made into consecutive statements. 

Our study in the old days ran very much along 
those lines—a continual effort to grasp the facts and 
then to ralate the facts to each other in some 
coherent way. As we did that we began to be able 
to write, but I think some of you must have noticed 
that our earlier books were very much more obscure 
than are the later ones, partly because we now' know 
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more, and partly because, at that time, we thought 
it did not do to make knowledge too cheap, and if 
you put in a fair number of Samskrit words and put 
in obscure phrases, you showed how much you knew ! 
I have tried to modify those books since and to make 
them explanations of what people want to know. 
However, we got along more or less, and, in all these 
later years, perhaps the fault of Theosophical litera¬ 
ture has been that there is too much of it, that the 
student is really almost confused amid the multi¬ 
plicity of books and explanations, a little bit too 
inclined, when lie does not understand a subject, to 
get a new book. I remember, in the days when I 
was a freethinker and was employed in looking after 
a free-thought bookshop, there was a clerk who w r as a 
little muddle-headed, I may say, and was not good 
at keeping accounts. And whenever I found any 
fault with the way in which a book was kept, I always 
found on the following day that he had begun a new 
l)ook, as if the starting of a fresh book would ensure 
that all that was done would be clear and plain before 
my eyes. Our younger students are inclined to do 
that; when they are unable to understand a thing 
at first reading, they get hold of a catalogue and 
secure a fresh book on the subject. 

Now, the outcome of all this wniting and studying 
has been to get a very fair map of the world and 
human races, a fairly clear outline of the evolution of 
the worlds, a fairly clear conception of a certain order 
that runs through the w r hole. It w T ill depend, of 
course, upon your particular intellectual make-up 
what particular cycle of evolution you prefer to 
study; whether you prefer, say, to study the con¬ 
stitution of man or the evolution of the globe, or, 
if you like to go still further, the evolution of many 
globes and their relation to each other, and so on 
into Rounds and the more recondite Theosophjcai 
study, which, we generally notice, when a person 
l>egins, attracts him most. In the early days we all 
studied Rounds and Races and hardly cared about 
smaller subjects of study. It is the more difficult 
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way of going at things, yet I am not sure that the 
mental exercise was not good for us. But, whether 
you begin your study with the individual or the solar 
system, you find, as you go on, that you are always 
repeating what you have already learnt. If you begin 
with your own constitution you find a certain suc¬ 
cession of what used to be called “ principles,** the 
various stages in consciousness formed by the unfold¬ 
ing of the powers of consciousness through one 
sheath after another of its material clothing. You 
may study that, either beginning from below with 
the process of unfolding, or beginning from above 
with the process of infolding—it really does not much 
matter which you do. If you are metaphysically 
minded you will probably begin at the top and come 
downwards; if you are more concrete, of a scientific 
turn of mind, you will probably prefer to begin at 
the bottom and gradually climb upwards. I know 
people sometimes say that we ought to begin at the 
bottom. As a well-known writer said the other da>, 
the building of society is very much like the building 
of a house. You do not begin a house at the chim¬ 
neys, you begin with the foundations and build up 
from those. But, then, intellectual studies are not 
exactly the same as building houses, and, occasion¬ 
ally, it is better to get hold of a big principle at first 
and trace out its branches into various lines of evolu¬ 
tion, coming down ultimately to the facts; clearly 
much better in some lines than beginning with the 
collection of facts, then making an induction of them 
to iform a hypothesis, then taking the hypothesis and 
testing it by experiment, and, when you find it 
answers all tests, saying: “ I am fairly sure this 
sequence is correct.** On the other hand, if you are 
dealing with a great principle along metaphysical 
fines, you frame your deduction (instead of an induc¬ 
tion), and I do not know why one should be said to 
be better than the other. It depends upon past 
evolution, upon the particular group you belong to, 
the group being decided by the predominant capacity 
in your consciousness. I am not sure whether the 
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phrase there is well worded. If you think for a 
moment of consciousness as it begins first to differen¬ 
tiate by taking up one atom after another, and, by 
building around that atom, ultimately forming 
sheaths and bodies—if you think of that, you might 
be inclined to say that the bringing out of one quality 
or another in the consciousness was rather a matter 
of environment, of what was stimulated from outside. 
It is worth while thinking whether that is the true 
view, or whether a truer view is that in that original 
seed of consciousness arises the inner differentiation 
which determines the predominant quality. I am not 
prepared to commit myself to either view; either may 
be true, and one has not knowledge enough really to 
say. Consider for a moment the Monad on the plane 
above the Nirvanic. You have there a certain deli¬ 
cate film of separation appearing within that fragment 
of the Logos in which He is going to establish a 
Universe. You remember the words in the Bhagavad 
Gita: “I established this Universe with one frag¬ 
ment of Myself, and I remain.” Well, the fragment 
with which He is going to establish a Universe, is 
again sub-divided into an indefinite number of frag¬ 
ments, each of which is to be separate in some form 
in His Consciousness, though yet exteriorised, for He 
has not yet projected His Universe. It will be a 
metaphysical question as to whether that Thought of 
the Logos determines, in each individual fragment, 
what should be its predominant quality, or whether 
those fragments were thrown out alike on to the plane 
above the Nirvanic, first, and then passed on to the 
Nirvanic, and then, passing through plane after plane 
(the infolding process) whether it was the act of the 
environment in which that fragment was planted 
which brought out one or other of this indefinite 
number of predominant characteristics. 

I only put it to you as a kind of conundrum. It 
is one of those thoughts that come into one’s mind, 
which one know’s one cannot solve, but which one 
takes up as a baby takes a bit of coral to sharpen 
its teeth with. 
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Quite apart from that, we can take the fact tliat, 
in every consciousness as we know it, there is one 
predominant quality which determines ihe whole of 
the evolution of that fragment of the Universal Self, 
the embodied Self. And, according to that will be 
the whole of the “ make-up,’* the whole of the 
growth, you may say, in one plane after another, and 
the tendency of that particular embodied Self to study 
in a particular way, to be attracted to a particular 
line of study when embodied in the physical brain, 
which has been formed, remember, in order to ex¬ 
press that embodied Self in an exceedingly imperfect 
but improving manner. Do not, then, feel in any 
way troubled as to whether this way or that is the 
better, when you find you prefer one line of study 
to another, whether you perfer to study, say, the 
constitution of man and the order of his evolution,, 
or to study the Race and to trace its evolution in 
its Sub-Races, or the building of the solar system, 
and so on. Each one is equally good; but the fact 
you want to grasp, by studying one thoroughly and 
taking a bird's eye view, say, of the others, is that 
you are always following a definite order, you are 
always unfolding in a certain definite sequence, and 
so, if you learn one thoroughly, you need not trouble 
much about the others; you can apply what you know 
in the one you have studied thoroughly as a clue 
in order to study all the rest. Indeed, the simplest 
and most obvious illustration would be if you com¬ 
pare the evolution of the individual with the 
development of the Race, or of Humanity as a whole 
if you prefer it. Because, if you take the individual, 
those of you who are scientifically minded, will at 
once remember that the scientist of to-day recognizes 
in the growth of the individual from babyhood to 
old age, the stages through which the Race has 
passed, the stages, presumably, through which 
Humanity as a whole has passed. Now, of course, 
he blunders very much, though practically it does 
not so much matter, when he is thinking of the 
savage as he is found in most savage tribes to-day,. 
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for lie is apt to think of him as beginning, whereas 
lie is really ending; that he is not at the beginning 
of evolution in which }'ou have the upward stages of 
growth, but, for the most part, he is the residuum 
of a civilization of the past which has done its work 
and has faded away, and all that is left of it now are 
a few savage tribes, though these in turn are now 
becoming sterile. Now, to some extent, that is a 
difficulty in the way of the scientist, but it is not a 
difficult}', naturally, to any one of you, because you 
will know perfectly well that, as Humanity exists 
for the sake of the Self, all these different stages of 
civilizations exist just as long as the Self wants them,, 
as long as any selves are coming into human embodi¬ 
ment in a very little developed -form of man in order 
to have their first lessons. That is the fact, whether 
you look on the savage of to-day as a remnant of 
the past or the beginning of the future. If you look 
at him as he is externally, as a dry matter of fact, 
he is a true remnant of the past; if you look at him 
interiorly, he is beginning a new phase of life. Now’, 
the scientist recognizes that in your baby and very 
young child you have the savage stage still showing 
itself. Exactly on the same lines that you can trace 
the pre-birth condition in the developing child—as 
you can trace it through the vegetable stage, the 
various types of animal stages (the fish, reptile, 
mammal, and so on) until you come to the human 
form, so, after birth, you can trace the development 
of Humanity and Mankind through the stages of 
consciousness in the infant, the young child, the child 
growing onwards into the boy or girl, the boy or 
girl into youth or maiden, and so on into maturity 
and decay. These stages all match each other. 
And, looking at it in that way, you can study, when 
you have mastered one of the smaller cycles, the 
larger cycles with very much more intelligence. It 
is in the study of those larger cycles that you get 
that map of the past, to speak of which is practically 
also to speak of a chart of the future. And there 
is where the immense help of Theosopliical study 



comes in as a guide to practice in a time like our own. 

If, therefore, you have studied during all these 
long years, the more intelligently you have studied, 
the more apt you will be to apply your knowledge 
successfully to practice in the not really new 
problems which you have to face—the old problems 
in a new form. So that you have to separate out the 
dying things from those that are being born; dis¬ 
tinguish between them in their early stages, know 
to which of them you had best apply your own 
strength and your effort, always remembering that, 
for the sake of economy of effort, it is wisest for you 
to choose those forms of evolving life which are not 
likely to be recognized by many, perhaps by the 
majority, of the men and women around you. There 
are certain forms of activity in a time like this, a 
great transition time, which belong really to the past, 
which are only the necessary conditions of that past, 
which will continue only for a limited time until the 
New Order towards which the world is moving has 
gradually established itself. That is necessarily a 
thing which takes a considerable number of years. 
The stages of past activity which belong to the age 
from which we are emerging can readily be recog¬ 
nized by a little thought, because they belong essen¬ 
tially to the period of competition and struggle, a 
period in which the advance of the individual is the 
great stimulus to effort, and the effort is more stimu¬ 
lated by intellect than by conscience. The idea of 
the individual is for progress for himself. It comes 
out in that rather rough and ready proverb: “ God 
for us all and the Devil take the hindmost.” It is 
really largely the method of the age that is dying, 
everybody hopes he will get some help from Alxxve, 
and does not worry alx>ut those he may trample down 
in his effort to uplift himself. That has its natural 
culmination in the Comi>etitive system carried to its 
furthest point. And in that, if you are fairly acute, 
you ought to be able to see the germ of the New 
Order. I will take as an illustration one which is 
fairly obvious, but which will show vou generally 
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what I want to put before you. You have in your 
competitive system as it is a large number of indi¬ 
viduals, each of which is fighting against all the rest. 
You have, say, a number of shops or a number of 
mills producing a certain article. Each mill tries 
to get the better of all the other mills, advertises 
very largely to destroy its competitors. If any dis¬ 
covery is made which increases production or im¬ 
proves it, it becomes a trade secret and must be 
jealously kept away from all competitors. So, in 
countless ways, you have a chaos of individuals who 
strive one against the other. Then you find that a 
number of these combine together. If they are shops 
that are fighting, they combine into one of the large 
Stores, like Whiteley's or Harrod’s, and so on, where 
you get one big shop that tries to sell everything. It 
Ixjgan, of course, in the Co-operative Stores, where 
there is a good reason for it, because a certain number 
•of co-operators combined together and wanted to 
supply everything they needed. In the competitive 
system the purpose is to amass large sums of money 
for an individual or group of individuals. Then you 
come to the extreme of that, where you get the 
American Trust, which tries to include all producers 
within a certain limit of industry, say, of steel, so 
that the whole of the production is controlled by a 
small group of people who practically kill all com¬ 
petition. It is rather interesting, as a side-issue, that 
President Wilson is very, very much against that, 
and always stands up for the small man; he is a 
very strong individualist really. Now, supposing 
you are looking at these things in the light of Theo- 
sophical study. Find out what principle has been 
embodied in this particular form of civilization that 
is passing away. You find it is the concrete mind at 
work, showing its characteristic quality of fighting 
everybody else. That is fairly the characteristic 
quality of the^ lower mind, the desire to argue, to 
discuss, to prove which is the best for itself and then 
to enforce it. It comes out very curiously in some 
lines of socialism, where a group tries to enforce its 
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theory upon everybody else. You get that in some 
groups on the Continent now; they will not when in 
power, allow any line of activity which does not come 
along the line of the particular group; they are quite 
as tyrannous as the autocracy which they have dec- v 
^troyed. Now, in the American Combine, you have 
really a forward step towards Socialism. If you 
study your Theosophy rightly, you are aware that the 
civilization of the great Sixth Root Race is going to be 
A' a high form of Socialism. The Sixth Sub-Race will 
show forth a less developed form. The tendency of 
the day, therefore, is torwards Socialism; towards 
very mixed forms, I grant you, but the general trend 
of the current, whether you like it or not, is in that 
direction, and it has to come about. Looking at it 
in that wide way, it does not tie you to any particular 
form. The tendency will be to co-operate, and that 
is fairly obvious already. The triumph of co 
operation, in one sense, is the Trust, but at 
the top of that, instead of getting the com¬ 
mon good, you get the good of a very small 
group of individuals, who Became multi-mil¬ 
lionaires, while the mass of people suffer the bitterest 
misery. But it has in it the germ of Socialism. All 
you want to do is to utilise the great brain power 
which that little group has shown and get it to work 
for the nation; take the idea of that combination 
as a combination wdiich will exist in the future, in 
order to bring the highest intellectual power to the 
service of producing the greatest quantity of goods 
in the smallest possible time and wnth the least ex¬ 
penditure of effort, but then in order to give that to 
the service of the community, not leaving it to a 
group against the community, but as servants of the 
community for the common good, and using this 
developed pow T er of organization which has grown 
through competition, and turning that into a new* 
channel where it will work for the common good 
instead of for the group advantage. 

That is why, so many years ago, in 1884 I think 
it was, I pointed out that the Trust w r as a natural 
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step towards Socialism, aiul that, hateful as it was 
in some ways, it had in it the real germ of production 
for use, instead of production to the advantage of 
individuals and the general injury. 

Now, I took that view before I came into Theo¬ 
sophy, but the study of Theosophy has shown me 
that that view was an accurate view. We have to pass 
on out of this competition into co-operation, out of 
the fighting into brotherliness, and the mark of the 
things we ought to be working at, whatever stage it 
may be, should be whether we bring people nearer 
together to help each other, not separating them off 
so that they may antagonize each other. That is, we 
follow the adhesive quality of Love instead of the 
antagonizing power of Hatred. That is really the 
great thing we ought to look for in everything alx>ut 
us, helping things which work for co-operation. You 
may have many views about it, different in detail, 
but that does not matter. The next step we take will 
be in the line of drawing nearer together for some 
common social aim, and that will gradually come 
along the line which many good Theosophists do not 
realise at all, and that line is until regard to what is 
•called Government. Government antagonizes freedom 
at the present time so that very many students of pol¬ 
itical science put Government and Freedom over 
against each other—the State, as they call it, and! Free¬ 
dom over against each other. It was Sidgwick and that 
whole school who held the view that, as you enlarge 
the sphere of Freedom, you diminish the sphere of 
State, and vice versa. The new view, which is grow¬ 
ing gradually, is that the State only means the whole 
nation in its collective capacity; that the State and 
the Nation should be conterminous, that Government 
should be only the Executive of the Nation, and that 
the true view of working is that you should do col¬ 
lectively whatever you can do best collectively, and 
individually whatever you can do best individually. 
So you get a kind of standard whereby you may sep¬ 
arate off the various fimetions of a human collectiv¬ 
ity, and do those as a body which you can do best as 



a body, and those individually which you can do best 
as an individual. You altogether lose the idea of 
Government as a coercive power , that it is antagon¬ 
istic, and see it gradually as an enabling -power to 
carry out things which are for the good of the whole * 
which are better done collectively than can be done 
by individual action. 

Along that line our Theosophical knowledge ought 
to be a great help and a great illumination, for when 
you are reading books that deal with these questions, 
when you are discussing them with a view’ to action, 
w’hat you have to do is to read those books (w r hich 
are so numerous to-day) in the light of Theosophicat 
knowledge. Apply that knowledge to them; try 10 
go behind the phrases, which are the phrases of par¬ 
ticular schools, and get at the principle, trying to 
disentangle the principle from the phrases, and then 
seeing the direction in which it is working. If you 
have the patience and are sufficiently good Theos¬ 
ophical students to apply your Theosophy in this way 
in order to direct your actions in the outer life, you 
will find that you wnll be able to distinguish the things 
that are dying from those that are being born, even 
when they are fairly alike on the outside, and so to 
choose into w r hich line you will throw your own 
force. If you can do that in choosing out ways and 
methods, you will find that you save yourself an 
immense amount of disappointment, an immense 
amount of running down alleys which are blind alleys, 
and where you have to come back again. And you 
will also find that you will be able to distinguish 
measures which ameliorate present evils and are 
transitory’, from those which remove the causes of 
present evils, and so bring about a permanent im¬ 
provement in the state of society and quicken the 
evolution of the race. 

That is the common line of thought you will have 
to follow out in choosing work, and it is to be thought 
out very gradually because you have to measure in this 
the number of available people to do thsese amelio- 
cative kinds of work and see w r hether they are suffic- 
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ient to do them effectively; for, if not, you may have 
to go into these . 

Take, as an illustration, the work which has to be 
done in a war, the work of nursing, hospital 
work of various kinds, work which must be 
done as long as there is war. Now 7 , there 
are tw r o ways of getting rid of these things* 
the sufferings caused to those engaged in war. 
One is nursing them when they are injured, 
the other is the getting rid of w ? ar; the one is only 
like cutting off the head of a weed, the other, pulling 
the weed up by the roots. One goes on, and the 
other drags the evil up and throws it out of society 
l>ermanently. But while we feel that, while we may 
]>e endeavouring to get rid of war, we should be mak¬ 
ing a very great mistake, if there were not people 
enough to do the nursing and we only w r ent about 
preaching against war. We might very well have to 
stop our crusade against war in order to help the im¬ 
mediate victims. These problems of practice are 
very, very difficult. It was a very great authority 
that said that the Path of Action is confused. It is 
far easier to see a principle than to apply the prin¬ 
ciple to action, because, the moment you apply it, all 
sorts of other principles come in. It *'<; like the paral¬ 
lelogram of forces. But, if you are to be really 
practisers of Theosophical study, you must face these 
difficulties and you must not shirk the intellectual 
effort which is necessary to apply Theosophical study 
to practice. For after all it is in our Society that we 
have to find many of the builders of the New Era, or 
rather, many of those who are to prepare the 
materials for the builders of the New Era. We shall 
have an immense reinforcement of builders as those 
who went away from us in the Great War come back 
to birth, to be the real builders of the Civilization 
which they have made possible by their sacrifice. 
They will come with more knowledge and more 
power, and we have the work of gathering materials 
to be ready for their use, so that they may find them 
ready to their hands when the great work of build- 
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ing begins. In choosing those materials we need this 
very kind of study, and the application to the diffi¬ 
culties around us and the problems facing us of that 
which, in our study, we have learnt. I do not know 
tliat you could use many of your meetings in the 
future very much better than by discussing in detail, 
when you have the time, the problems I am putting 
to you in such a very bare fashion to-night, because 
I wanted rather to indicate to you the lines and 
methods, than to go into a mass of details that would 
not have left time to give you the principles of your 
choosing and the outline of your methods. These are 
questions that ought to be discussed amongst us. 
Really, if you will pardon my saying so, you have 
knowledge enough. Knowledge is only valuable as 
it is used. There is far more of knowledge than of 
the application of that knowledge to the circumstan¬ 
ces of the time. I sometimes think I should be glad 
if you would all leave off discussing details of Theo- 
sophical teaching, and turn yourselves to that helping 
of the worlds, which is crying out for the application 
of co-operation in the Era which is dawning upon us. 
So many of the best feelings of mankind are running 
riot for lack of knowledge, are destroying where they 
ought to be building up, are injuring where they 
ought to be helping. And there is no way of prevent¬ 
ing that, except by the spread of knowledge* In so 
many of our people just now you have a development 
which is the exact contrary of that which has been 
found in society in the past, where the intellectual 
nature was develoi>cd, but the social conscience was 
little developed. In a great many of us (I mean Thco- 
sophical people), just localise they have answered to 
the call of Brotherhood, you have an excess of the 
social conscience in comparison with the intellectual 
equipment which you want for its right application. 
The social conscience is strong in every good member 
of the Theosophical Society; the intellectual equip¬ 
ment, which is to find out the methods of bringing 
about results seen as necessary by the social 
conscience, is too much lacking amongst us and that 
has to be supplied. 
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Now, you have the knowledge, if only you will 
turn your thoughts to its application. Do not run 
wild after schemes of social reform and change 
merely because, at the first glimpse, they look as 
though they will improve conditions rapidly, with¬ 
out looking at the year after that, and the year after 
that, to see whether the scheme which is so promis¬ 
ing at the l>eginning is going really to work out for 
the lasting good of the society to which it is applied. 
You know how many of us have said, in the early 
stages of social and political life: “ If we could only 
get rid of some great evil, some great privilege en¬ 
joyed by a limited class, then we should be able to 
have everything ”—that was the dream of my early 
days. We grew out of that by a study of the 
American Commonwealth, the United States of 
America, which has got rid of the things we 
were striving to get rid of, but has not 
reached the human happiness which we thought 
would grow out of that elimination. It is 
longer ago than many of you can remember that 
our cry as Radicals was : “If we could only get rid 
of the State Church, Kings, Nobles and Landlords 
then everything would be all right and societj^ would 
be able to go on prosperous lines.’* But when we looked 
at the United States of America, wo found they were 
faced with the same problems. They had no Kings, 
no Nobles, still the poor were always with them, and 
they had even greater extremes than in this country. 
So we had to study a little further, and, instead of 
political changes, we began to ask for economic 
changes. We said that political changes would never 
make a happy nation; the thing was economics. So 
wo grew into Socialism. Some of us went a little 
further. It is not only in economic causes that these 
evils have their root; it is in the lack of Brotherhood 
amongst human beings; it is the lack of social feeling, 
of the common feeling of a real commonwealth, which 
is w’anted. For that, we must have the recognition 
of Universal Brotherhood and the teaching of Theo¬ 
sophy, which tend to make people realize that the 
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selfishness of thinking only of oneself can never make 
a happy society, but that the Law of Sacrifice is the 
true Law of Life. That is as far as we have got to-day. 
We may find out some greater truth in future lives, 
but that is the greatest truth we can see at present; 
that the Spirit lives by giving, that the -great Law of 
Sacrifice is for us, at present, the final Law of Life 
and of social evolution; that those who have most to 
give should be the readiest to give, and those who 
have least shall have their store increased and not 
diminished. Bringing the principle of Brotherhood 
into practice, that is the great lesson of the Theoso- 
phical Society, and that is the immediate kev to the 
problems of our time. I know we shall go further in 
the future when the Sixth Root Race has come to 
birth. That is not the last Root Race; the Seventh 
lies yet beyond it with its yet higher philosophy of 
human life as man passes into the Manifested God. 
But, for the present, the realization of the central 
principle of the Sixth Root Race is enough for us. 
the practical application of that in the Sixth Sub-Race 
is our immediate duty, and so our work as Theoso- 
phists is to betake ourselves to the solution of the 
great problems of evolution, to try to see, as far as 
we can, where Brotherhood can be put into practice, 
and then to go and put it into practice without further 
consideration. That is the work which lies before all 
of us. In it, we shall walk along many different 
paths; while our goal will be one, our ways will be 
many. And so there comes in that lesson, which I 
think you must have heard to weariness, of tolerance 
in all our work. Such is the outline that I would like 
to put before you as the outline of the work we have 
to do. And the more we can forget ourselves in that 
endeavour to serve our community, our nation, our 
commonwealth, our race, our humanity, the more we 
shall be growing into that type of being able to recog¬ 
nize the World Teacher when He comes to lead ns 
further along the Path. 



















